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Chronological Table 

MITHILA NAVADVIPA VARANASi 

BOOs Gangesa Upadhyaya 
vardhamana 

1400s Yajnapati 
Pak~adhara (Jayadeva) 
Sal'!1kara Misra 

1500s Raghunatha Siromal)i 
lVidyanivasa 

anakmatha 
Kr~l)adasa 

1600s Ramabhadra Sarva. 
Bhavananda 

Visvanatha 

Dinakara 
agadisa 

Sri Rama 
Ramarudra 

Rudra 
Govinda Sarman 

Harirama iAnnambhana 

Gokulanatha 

Mathuranatha 
Gadadhara 

ayarama 
I,-augak~i 
Raghudeva 
Mahadeva Punat. 
Madhavadeva 

Vel)idatta 
1700 
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1. The reach ofVaise~ika realism 

Kal).ada: "I shall enumerate everything in this world that has the character of being" (yad iha 

bhavariJ.pam tat sarval]1 maya upasal]1khyatavyam; cited in Halbfass 1993: 69). 

Six/ seven categories: 

unobservable as well as observable substantial objects (dravya), 

the particular qualities (gu~a) and motions (karma) of those objects including their spatial 

and temporal position, 

a hierarchy of generic universals (samanya) under which the particular substances, 

qualities and motions fall, 

a uniquely identifying 'distinguisher' (vise$a) for each non-composite particular, 

a single real connecting relation to bind the objects to their qualities, motions, universal 

features and distinguishers (samavaya; 'inherence'), 

finaJJy, and only after Prasastapada, a domain of real particular and generic absences 

(abhava), such as the real absence here and now of a certain particular pan or of any pan at 

all. 
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2. ultra-realism and anti-realism 

"padartlta": loosely translated as "category" or "division of real 'the object for which a word 

(Meinong): A commitment to every singular term having a referent. 

Dummett (Dummett, Logical Basis ofMetaphysics Mass.: Harvard Press 

to any given version of realism are the principle of bivalence for statements of the 
disputed and the of those statements at face that is to say, as 
having the semantic form that appear on their surface to have. of either one of these 
will afford a means of realism and will constitute a form of however 

class. 325.) 

Dummett: 

bivalence that marks the reductionist's divergence from 
may continue to be a realist, even a full-blooded 

as long as he continues to adhere to the principle of 

realism (p. Admits the possibility of reduction without translatability 

reductionism) or even possibility of through an actual translation (strong or 

full-blooded reductionism), as long as one continues to treat singular terms in the disputed class 

as genuinely 

where traditional draws back a 

of the merely 


account as a quality 


(iii) the commitment to the principle that whatever being is knowable. "All 

possess reali ,nameabili and knowability" ($al;Il;Iam api padarthanam 

astitvabltidheyatvajfieyatvani; PBh 11 

3. to Raghunatha 

Raghunatha: 

A. motion and distinguisher as categories. 

B. eight new categories: 

. power (sakti), 


.ownedness (svatva), 

·moment (~al;Ia), 
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relation pertaining to (vaisi?tya), 
contentness (vi?ayata). 

4. Category rejection and entity elimination 

Raghunatha's the classical category 

And is not another there is no proof. for 
the eternal substances discriminate by without a discriminating ",.",n'H'", 

the differentiators of other thinkers. (30.3) 

Raghudeva: of the statement is not is that it 

is not a [sort of] from the five substance" {na 

bhava ityartha/;!; 30, 

Ramabhadra: "the is it is not a [sort from those with 

(dravyadibhinno na bhava ityartha/;!; 91, 11). 

Raghunatha's affirmation being-owned (svatva) as category, (padarthiintara): 

Being-owned is If you think that it is 
answer] "What is that 'use'?" If you say eating and such 
eat the food of another." If you say that this is 
written law is that?". say that it is the scripture 
another", "How does that if one does not 

And the the written law beginning "One 
by purchasing, and on 

4.jayariima's Padarthamala 

discusses 

power (sakti), 
.similarity (sadrSya), 

qualifYing relation to (vaiSi?tya) , 
.causehood (kiiral}ata), 
locushood (adhiirata), 

. absenteehood (pratiyogitva), 
(vi?ayata) . 
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His aim, as commentator clear, is to that are indeed exactly 

seven to refute power and are additional ("saktyiidfniim 

atiriktatvaniriisena padiirthii~ saptaiva vyavasthiipya..." 181). 

5. Miidhavadeva's 

Mildhava too seven 

The into two types, and non-being. There, 
due to the division into substance, quality, universal, differentiator and 

is of two due to the division into relational absence and 

book concludes: 

beginning with the ways of knowing, the known and so on are 
(antarbhava) here, since distinctness (atiriktatva) of [the "new" ,",u,_,",,,."', 

and so on has been the categories are seven. (246). 

summarises the ambition of metaphysics 

However [says the opponent], it is not the case that there are just seven categories, since causal 
power is in truth a distinct category. is it that with fire does not 
[automatically] arise when there is a gem and when the instigating 
causal power to burning, which does not arise the gem but from the 
instigating factor. This causal power is not a since it does not possess qualities. Nor is it 
quality, since it exists even without the cause of any prescribed Nor is it another 
distinct from of prescribed to such a is redundant 

to the of motion, for it would then wrongly follow that 
since that is the law perceptibility. 

Nor does it of inherence and so on, since it will be when it arises. 
Therefore, it is a If this is reply], no. the causes 

before it has arisen or after it has ceased to be in terms of a causal power is 
redundant, for one can the causality to be either with respect to the fire as qualified by the 
absence of the gem as by the absence the instigating or with to the fire 
tAe,,,,I-I,,pr with the absence of the gem as the absence of the 
3,12-4, 11). 

6. Nyiiya into 

reduction of categories Nyiiyasutra to seven '-wC""F.V 

Vaise~ika: 

are included under one or the other of the above-mentioned 
it is established that the categories are seven (sarve?arr 

>1",,"lnrTnny,nrn yathayatham antarbhavCit saptaiva iti siddham). in view of 
sixteen categories mentioned in the Nyayasastra statement NSl.l.l, how is it that the are 
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seven precisely?" It is to be said in reply: 'As all things .. .' In other words, all the sixteen categories 
are included under the seven. (396-7; trans. Bhattacharya 1983: 403-4). 

for example, 

.siddhanta is "a thing accepted by epistemologists", =a substance etc 

.nin:Jaya is "a decision, the result of a way of knowing" =a quality 

.vada is "a discussion among those who desire to know the truth" = a quality 

Reductive accounts of causal power and ownership: 

If if be objected, "well, even when there is contact of fire with the palm of the hand, if there be 
some counter-active factor, there does not ensue any burning. Causal power therefore is an 
additional category", the reply is to say no. As the absence of a counteractive (pratibandhakabhava) 
is a condition for every effectuation and as it is only causehood (kara(lQtva) or the fact of being a 
condition that is meant by the term "power", there is no necessity for the postulation of power as a 
distinct category. If it be objected, "well, as it is admitted that there is purification of bell-metal etc 
(ka,!!sadO by ash etc, an induced power (adheya-saktO has got to be postulated," the reply is no. The 
term "purification" stands for the destruction of the contact of ash etc along with every kind of 
absence of the touch of a polluting agent, simultaneous with the contact of ash etc. 

Ownership is not an additional category, for it is of the nature of the fitness of disposing of 
something at one's pleasure. Acquisition resulting from acceptance of gifts etc. is what determines 
such fitness. (409-413; trans. Bhattacharya 1983: 405-7). 

7. Conclusion 

The seventeenth century reaffirmation of the traditional seven category ontology is 

underwritten by an aspousal of a new conception of what is involved in the endorsement of 

realism; specifically that there is an advocacy of what Dummett has described as sophisticated 

realism, in place of either the metaphyiscal realism of Raghunatha or the ameliorated realism of 

traditional VaiSe~ika. 

Raghunatha ends the Padcrrthatattvaniriipar;a with a call to philosophers to think for themselves 

about the arguments: 

The demonstration of these matters (which I have) carefully explained is contrary to the 
conclusions reached by all the other systems. These matters spoken of should not be cast aside 
without reflection just because they are contrary to accepted opinion; scholars should consider 
them carefully. Bowing to those who know the truth concerning matters of all the sciences, bowing 
to men like you (the reader), I pray you consider my sayings with sympathy. This method, though 
less honoured, has been employed by wise men of the past, namely that one ask other men of 
learning to consider one's own words (PTN 79,1-80,3; trans. Potter 1957: 89-90). 
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